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Abstract: Digital transformation has made the internet an arena for contests
over religious authority in Indonesia, particularly in the discourse on Islamic
family law. This study investigates the construction of narratives on husband-
wife relations on three mainstream Islamic websites: Muslim.or.id,
Rumaysho.com, and NU Online. Using a qualitative content analysis within
a legal paradigm, this study examines ideological polarization between
conservative and moderate views. The findings show that Muslim.or.id and
Rumaysho.com represent a conservative-textualist paradigm that perpetuates
patriarchal hierarchy and the domestication of women, which often conflicts
with the spirit of equality in positive law. In contrast, NU Online articulates
a moderate-contextualist paradigm that promotes the principles of
partnership (mubddalah) and gender justice. This study concludes that the
Indonesian Islamic digital landscape is marked by a fierce battle between
textual orthodoxy and contextual reinterpretation, which has significant
implications for public perceptions of family norms and gender justice.
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Introduction

Digital transformation has redefined the landscape of religious
authority in Indonesia, where the internet now functions not merely as
a repository of information but as an active agent in shaping public
discourse. The rapid growth of Islamic websites has disrupted the
hierarchical pattern of religious knowledge transmission, making it
more fragmented and participatory.! In this ecosystem, websites have
become strategic instruments for various ideological groups to
disseminate their doctrines, ranging from fatwas on worship to
guidelines on social life. However, this phenomenon poses serious
challenges, including the uncontrolled spread of narratives and sharp
contestations over interpretation between conservative and moderate
groups.” Amidst this flow of information, the legal paradigm
constructed by digital media has significant implications in shaping
public perceptions of religious norms, including in the private sphere
of the family.?

Islamic family law (al-ahfvil al-syakhbsiyah) has become one of the
most dynamic areas of contention in the digital space. Issues regarding
the position of husbands and wives, leadership in the household
(qawwdmah), and the division of domestic and public roles are no
longer only discussed in seminar rooms or religious courts, but are
being reconstructed through easily accessible digital narratives.* There
is a dialectical tension between narratives that uphold patriarchal
authority through classical figh textualism and narratives that promote

! Martin Slama, “Practising Islam through Social Media in Indonesia,” Indonesia and
the  Malay World 46, no. 134 (January  2018): 1-4,
https://doi.org/10.1080/13639811.2018.1416798.

2 Hasse Jubba et al., “The Contestation between Conservative and Moderate Muslims
in Promoting Islamic Moderatism in Indonesia,” Cogent Social Sciences 8, no. 1
(December 2022): 2116162, hetps://doi.org/10.1080/23311886.2022.2116162.

> Ménika Andok, “The Impact of Online Media on Religious Authority,” Religions
15, no. 9 (September 2024): 1103, https://doi.org/10.3390/rel15091103.

# Yulmitra Handayani, “Hukum Perkawinan Islam di Ruang Digital: Bias Gender
dalam Wacana Hukum Perkawinan di Instagram,” A-Ahwal: Jurnal Hukum Keluarga
Islam 14, no. 2 (February 2022): 112-32,
heeps://doi.org/10.14421/ahwal.2021.14201.
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more contextual principles of partnership and gender equality. This
tension is exacerbated by the dominance of algorithms and media
consumption patterns that often reinforce gender bias, which in turn
has the potential to affect disharmony in real-world husband-wife
relationships.®

Although this issue is highly urgent, previous literature tends to
focus more on the dynamics of family law on visual social media
platforms such as Instagram and YouTube, or is limited to specific
issues such as polygamy and childfree.® These studies, such as those by
Handayani” and Muttaqin,® have successfully mapped gender bias and
the commercialization of da ‘wah on social media. However, there is still
a lack of studies that comprehensively analyze the battle of legal
paradigms (conservative versus moderate) specifically on mainstream
Islamic websites, which have stronger doctrinal authority and longer

> Choirunnisa Nur Novitasari, Dian Latifiani, and Ridwan Arifin, “Analisis Hukum
Islam Terhadap Faktor Putusnya Tali Perkawinan,” Samarah: Jurnal Hukum
Keluarga  dan  Hukum  Islam 3, no. 2 (November 2019): 322,
https://doi.org/10.22373/sjhk.v3i2.4441.

¢ Denna Ritonga et al., “Polygamy: A Threat or Opportunity to The Islamic Family?
(Sociology and Family Law Perspectives),” Nurani: Jurnal Kajian Syariah Dan
Masyarakat 25, no. 1 (June 2025): 244-61,
https://doi.org/10.19109/nurani.v25i1.27389; Erfaniah Zuhriah et al., “Childfree,
the Digital Era, and Islamic Law: Views of Nahdlatul Ulama, Muhammadiyah, and
Gender Activists in Malang, Indonesia,” Samarah: furnal Hukum Keluarga Dan
Hukum Islam 7, no. 3 (September 2023): 1606,
https://doi.org/10.22373/sjhk.v7i3.17753; Yenny Febrianty et al., “Answering the
Challenges of Polygamy: Justice and Legal Protection in Islamic and Indonesian
Law,” Jurnal llmiah Mizani: Wacana Hukum, Ekonomi Dan Keagamaan 12, no. 1
(April 2025): 15, https://doi.org/10.29300/mzn.v12i1.6930; Mukhammad Nur
Hadi, “The Narrative of Protecting Polygamous Women in Indonesia’s Digital
World: Between Moderate and Conservative Muslims,” AFAbwal: Jurnal Hukum
Keluarga Islam 15, no. 2 (December 2022): 161-86,
https://doi.org/10.14421/ahwal.2022.15201.

7 Handayani, “Hukum Perkawinan Islam di Ruang Digital.”

8 Ahmad Muttaqin, “Women’s Identity in the Digital Islam Age: Social Media, New
Religious Authority, and Gender Bias,” QI/IS (Qudus International Journal of Islamic
Studies) 8, no. 2 (December 2020): 253, https://doi.org/10.21043/qijis.v8i2.7095.
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content durability than social media.” In fact, websites are often the
primary sources for searching for fatwas and more in-depth legal
guidance.

This study aims to fill this academic gap by investigating the
narrative construction of husbands” and wives™ positions on the three
most influential Islamic websites in Indonesia, ranked by digital traffic:
Muslim.or.id, Rumaysho.com, and NU Online. These three websites
were chosen because they represent contrasting ideological spectrums
in Indonesia; Muslim.or.id and Rumaysho.com are affiliated with the
Salafi movement, while NU Online represents traditionalist-moderate
Islam (Nahdlatul Ulama). Using a qualitative content analysis approach
and a legal paradigm analysis tool, this study examines how religious
texts are produced and negotiated to legitimize certain power structures
within the family.

This article argues that the landscape of Islamic websites in
Indonesia is currently a fierce ideological battleground between
conservative paradigms that reinforce the hierarchical authority of
husbands and moderate paradigms that promote egalitarian
partnerships. The findings of this study show that conservative-
affiliated websites tend to maintain textual interpretations that
domesticate women in the name of theological obedience, while
moderate websites attempt to contextualize the law to accommodate
the reality of gender equality. This dynamic confirms that the discourse
on family law in the digital age is not singular but rather reflects the
tension between textual authority and the contextual demands of the

times.

Islamic Websites and the Transformation of Public Space in
Indonesia

The dynamics of Islamic organizations in Indonesia have
experienced significant ups and downs, moving from political
restrictions during the Old Order and New Order eras to an era of post-
reform freedom. This phase of democratization has opened up a wider

% Jubba et al., “The Contestation between Conservative and Moderate Muslims in
Promoting Islamic Moderatism in Indonesia.”
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space for expression for various Islamic ideologies, ranging from
conservative to moderate.'” This momentum was accelerated by the
advent of the internet, which not only functions as a medium of
communication but also transforms the paradigm of public space. The
internet has become a strategic instrument for Islamic organizations to
disseminate ideas and strengthen their existence in society.

In the context of contemporary da‘wah, the integration of
information technology is a necessity. The internet, through websites
and social media, offers accessibility to religious information without
spatial and temporal limitations. This phenomenon of cyber-da‘wah
allows religious institutions and preachers to reach a global audience
efficiently.”? However, this adaptation requires adequate digital literacy
skills and adherence to Islamic communication ethics. This is crucial to
mitigate the risks of distorting teachings, disseminating unverified
information, and the potential loss of authentic Islamic identity."

Furthermore, the digital realm has developed into an arena for
dynamic religious discourse. There has been a shift in religious
authority, whereby the legitimacy of interpretation is no longer
monopolized by formal institutions but is contested by new actors in

cyberspace.’ Islamic websites have now become a battleground

19 Kamsi Kamsi, “Citra Gerakan Politik Islam Dalam Lintasan Sejarah Perpolitikan
Bangsa Indonesia (Studi Era Pra Kemerdekan Sampai Dengan Era Orde Baru),”
Millah: Journal of Religious Studies (August 31, 2013): 109-154.

" Moh Hafid Effendy, Agik Nur Efendi, and Agus Purnomo Ahmad Putikadyanto,
“Media Sosial Sebagai Platform Penyampaian Ideologi Keagamaan,” ICONIS:
International ~ Conference on  Islamic  Studies 3 (December 2019): 1-16,
https://doi.org/10.19105/iconis.v3il.21.

'2 Ridwan Rustandi, “Cyberdakwah: Internet Sebagai Media Baru Dalam Sistem
Komunikasi Dakwah Islam,” NALAR: Jurnal Peradaban dan Pemikiran Islam 3, no.
2 (2019): 84-95, hteps://doi.org/10.23971/njppi.v3i2.1678.

'3 Bayu Gunawan, Marwa Aryani, and Nashrillah Mg, “Transformasi Ruang Lingkup
Dakwah Di Media Sosial,” Journal of Education Religion Humanities and
Multidiciplinary 2, no. 2 (November 2024): 2. M. Arif Susanto, “Islam dan
Teknologi: Tantangan Etika dan Adaptasi dalam Era Digital,” Jurnal Pendidikan
Agama Islam 1, no. 2 (September 2024): 2, https://doi.org/10.59829/dq88ve47.

4 M. Mujibuddin and M. Fakhru Riza, “Internet Sebagai Ruang Baru Kontestasi
Diskursus Agama dan Politik: Kajian Atas Diskursus Islam, Demokrasi Dan Pancasila
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between conservative paradigms—which tend to be textualist—and
moderate paradigms that emphasize contextualization, including on
sensitive issues such as gender relations and minority rights.”® This
duality presents both challenges and opportunities: on the one hand, it
democratizes access to religious knowledge, but on the other, it has the
potential to trigger social fragmentation if it is not balanced by critical
thinking within society.

Profiles of Popular Islamic Websites in Indonesia

The landscape of digital Islamic media in Indonesia is
characterized by a variety of platforms representing a spectrum of
different ideologies. Three websites that stand out in this contest of
online religious discourse are muslim.or.id, rumaysho.com, and NU
Online (nu.or.id). All three have distinctive characteristics,
institutional affiliations, and da‘wah segmentation.

First, muslim.or.id. This site positions itself as a da‘wah platform
based on the Ahl al-Sunnah wa-l-Jama‘ah doctrine with a/-Salaf al-
Sélih}approach. Carrying the motto “Purifying Aqidah, Spreading
Sunnah,” this site focuses on efforts to purify faith and revitalize
worship in accordance with the guidance of the Prophet Muhammad.
Institutionally, muslim.or.id is under the auspices of the Al-Atsari
Islamic Education Foundation in Yogyakarta, which has been a legal
entity since 2014.

Pada Website Keislaman Populer Di Indonesia,” JISPO Jurnal Ilmu Sosial dan llmu
Politik 11, no. 2 (2021): 331-358.

' Lutfiana Dwi Mayasari, “Kontestasi Otoritas Keagamaan Dalam Tafsir Gender Di
Website (Studi Muslimahnews.Net Dan Bincangmuslimah.Com),” SETARA: Jurnal
Studi Gender  dan  Anak 6, no. 01 (April 2024): 01,
https://doi.org/10.32332/jsga.v6i01.8147. Iffaty Zamimah, “Moderatisme Islam
dalam Konteks Keindonesiaan:,” Al-Fanar: Jurnal llmu Al-Qur'an dan Tafsir 1, no. 1
(August 2018): 1, hteps://doi.org/10.33511/alfanar.v1n1.75-90.
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Figure 1 Display of the Muslim.co.id Website
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The content of this site is dominated by textual, theological, and
figh studies, covering aspects of faith, manhaj, morals, and practical life
guidance (mu‘@malah and marriage). The site’s scholarly authority is
supported by a team of contributors, including religious leaders such as
Muhammad Abduh Tuasikal, indicating an intellectual connection
with the Rumaysho.com website.

Second, rumaysho.com. This website, founded by KH. Dr.
Muhammad Abduh Tuasikal, S. T., M.Sc., presents a model of da‘wah
that combines depth of figh material with relevance to modern life. Its
founder has a multidisciplinary academic background (Engineering
and Educational Management) as well as non-formal religious

education from prominent Saudi scholars, such as Sheikh Dr. Shalih
bin Fauzan and Sheikh Dr. Sa’ad bin Nashir Asy-Syatsri.
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Figure 2: Display of the Rumaysho.com Website
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The site offers a wide spectrum of content, ranging from theology
and tafsir to contemporary issues and self-development (tazkiyatr al-
nufiis). The uniqueness of Rumaysho.com lies in its diverse features,
which are not only informative but also solution-oriented, including
the “Matchmaking Agency,” the “Rumaysho Peduli” social program,
the “Rumaysho Academy,” and the “Rumaysho Store.” This approach
makes Rumaysho.com a comprehensive digital da‘wah ecosystem.

Third, NU Online. This site is the official media organ of
Nahdlatul Ulama (NU), the largest Islamic organization in Indonesia.
Founded in 2003, this site serves as a mouthpiece for information,
religious discourse, and socialization of organizational activities. The
legitimacy of this website is very strong because its editorial structure
involves NU structural officials, such as Rais ‘Aam and the General
Chair of PBNU, as advisory board members.

Volume 1, Issue 1 2026 31


https://rumaysho.com/

M. Hikam Manzis

Figure 3: Display of the NU Online Website
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The main vision of NU Online is to present Islamic information
that is soothing, inclusive, and oriented towards the benefit of the
ummah (maspihdt al-ummah), in line with the ideology of Aswaja an-
Nahdliyah. Its content channels are very diverse, ranging from
organizational news, classical Islamic texts (Islamic studies), opinions,
to socio-political and health issues. Through these various channels,
NU Ohnline strives to respond to the dynamics of the times while
maintaining a moderate, tolerant, and culturally friendly narrative of
Islam.

Narrative Construction of the Position of Husbands and Wives on
Islamic Websites

This study applies narrative analysis to 84 selected articles—
filtered from a total of 122 initial articles—sourced from three
prominent Islamic websites: Muslim.or.id (40 articles), NU Online (26
articles), and Rumaysho.com (18 articles). The analysis focuses on two
fundamental dimensions of Islamic family law: the construction of
leadership (gawwdimahb) and the division of domestic roles within the
household.

In general, the findings of the study identify two contrasting
narrative patterns. First, narratives that emphasize gender hierarchy, in
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which leadership is positioned as the natural authority of men
(husbands), with the consequence of financial obligations. Within this
framework, the role of the wife is constructed domestically as the
educator of children (madrasat al-ili) and manager of the houschold,
with the narrative of obedience to the husband being placed as a
theological parameter (heaven-hell).

Second, a narrative that emphasizes the principles of equality and
partnership. This perspective views family leadership not as gender
domination, but as a managerial function based on cooperation to
achieve a harmonious family. This narrative accommodates the reality
of social change and emphasizes the principle of fairness in the division
of domestic burdens, where the roles of husband and wife are flexible,
mutually supportive, and tailored to each partner’s capacities, without
unilateral domination. The following is an in-depth elaboration of
these narratives on the three websites studied.

1. Narratives of Patriarchal Authority and Domestication of Women in
Muslim.or.id

An analysis of the content of muslim.or.id reveals a narrative
construction that consistently affirms male leadership (gawwaimah) and
the domestication of women’s roles. This narrative is built on a textual
foundation that places the husband as the sole authority in the family,
referring to sharia arguments such as QS. al-Nisa’: 34 and hadiths that
highlight the superiority of men.

Articles such as “Men are the Leaders of the Household” assert
that the husband’s leadership is an irreplaceable theological mandate
grounded in men’s natural superiority in intellect, religion, and
financial responsibility. The logical consequence of this hierarchy is the
wife’s obligation of absolute obedience to her husband. This narrative
is reinforced by eschatological rhetoric, which presents a wife’s
obedience as the main prerequisite for attaining paradise, as discussed
in the article “Obey Your Husband, Paradise is Yours”.' In this
perspective, a wife’s obedience is not merely social compliance, but

' Abu Khalid Resa Gunarsa, “Ta’ati Suamimu, Surga Bagimu,” Muslim.or.id, May
6, 2012, accessed January 17, 2025, hteps://muslim.or.id/9109-taati-suamimu-surga-
bagimu.hunl.
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rather a form of worship that has implications for salvation in the
hereafter. In fact, there is a view that quotes Ibn al-Qayyim that a
husband’s involvement in domestic affairs can reduce his leadership
authority.

Regarding the division of roles, muslim.or.id explicitly constructs
the domestic sphere as the primary domain of women. Referring to the
interpretation of QS. al-Ah}ab: 33, this website promotes the narrative
that “a woman’s best place is in the home.” Articles such as “Abundant
Rewards for Muslim Women Who Stay at Home” and “No Need to
Be Sad About Being a Housewife” frame domestic roles—raising
children and serving husbands—as a noble fizra/h and a field of reward."”
This narrative functions as a counter-discourse to modern feminism,
which encourages women to enter the public sphere.

However, the site does not completely close the door on women
working, as discussed in the article “When Wives Work.” Permission
to work is granted under strict conditions (shari’a-compliant), such as
obtaining the husband’s permission, maintaining the hijab, avoiding
ikhtilat, and not neglecting domestic obligations. A wife’s income is
recognized as her personal right, but decision-making authority
remains in the hands of the husband. Thus, muslim.or.id upholds the
traditional patriarchal family structure in which the husband serves as
the leader and breadwinner, while the wife serves as an obedient

domestic manager.'®

17" Adika Mianoki, “Pahala Melimpah Bagi Muslimah yang Tinggal di Rumah,”
Muslim.or.id, May 14, 2012, accessed January 18, 2025, hetps://muslim.or.id/9164-
pahala-melimpah-bagi-muslimah-yang-tinggal-di-rumah.html. Muhammad Abduh
Tuasikal, “Tak Perlu Sedih dengan Status Ibu Rumah Tangga,” Muslim.or.id, May
3, 2014, accessed January 18, 2025, hteps://muslim.or.id/21300-tak-perlu-sedih-
dengan-status-ibu-rumah-tangga.html. Rian Permana, “Peranan Wanita dalam
Islam,”  Muslim.or.id, May 9, 2012, accessed January 18, 2025,
https://muslim.or.id/9142-peranan-wanita-dalam-islam.heml.

'8 Prasetyo Abu Ka'ab, “Ketika Istri Bekerja,” Muslim.or.id, October 5, 2024,
hetps://muslim.or.id/98098-ketika-istri-bekerja.html.  Adika Mianoki, “Pahala
Melimpah Bagi Muslimah yang Tinggal di Rumah.” Muhammad Abduh Tuasikal,
“Tak Perlu Sedih dengan Status Ibu Rumah Tangga.” Ka’ab, “Ketika Istri Bekerja.”
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In summary, the narrative constructed by muslim.or.id can be
crystallized in the following points: male leadership is an absolute and
natural sharia provision, a wife’s obedience to her husband is a
parameter of piety and the key to heaven, the domestic domain is the
ideal space for women to realize their natural role, and women’s public
activities are secondary and subordinate to their husband’s permission
and domestic obligations.

2. Construction of Gender Hierarchy and Domestication of Women in
Rumaysho.com

The narrative constructed by rumaysho.com regarding husband-
wife relations reflects a conservative paradigm grounded in textual
interpretations of religious texts. This site constructs household
leadership (gawwaimah) as an exclusive right of men, legitimized by
theological arguments regarding the natural superiority of men in terms
of reason, emotional stability, and the burden of financial obligations.
Referring to QS. al-Nisa’: 34 and related hadiths position the husband’s
leadership as a divine mandate that demands full obedience from the
wife. This obedience is not merely interpreted as social ethics, but is
placed in an eschatological framework as the main determinant of the
wife’s salvation in the hereafter.!

In responding to the issue of gender equality, Rumaysho.com
takes a counter-discourse stance against feminism. Through articles
such as “Women Leaders According to Islam” and “Reasons Women
Do Not Become Leaders,” the site asserts that women’s public
leadership is a form of deviation from human nature. The arguments
used tend to be essentialist, highlighting women’s “deficiencies” (lack
of reason and religion) as well as their physical and emotional

' Muhammad Abduh Tuasikal, “Renungan #28: Manajemen Masalah Rumah
Tangga,” Rumaysho.Com, May 29, 2018, accessed January 23, 2025,
hetps://rumaysho.com/17600-renungan-28-manajemen-masalah-rumah-
tangga.html. M Muhammad Abduh Tuasikal, “Kewajiban Istri (1),” Rumaysho. Com,
January 21, 2012, accessed January 23, 2025, hetps://rumaysho.com/2205-
kewajiban-istri-1.html.
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vulnerability. Therefore, women’s authority is strictly limited to the
domestic sphere under their husbands’ supervision.?

The domestication of women in the narrative of rumaysho.com
is framed with rhetoric that glorifies the role of housewives. Domestic
activities—such as raising children and serving husbands—are
conceptualized as “noble work” and the highest form of worship for
women. This narrative emphasizes that the safest and best place for
women is at home (gararna fi buyutikunna), given their status as aurat,
which must be protected. Career aspirations in the public sphere are
viewed as seccondary and are only allowed conditionally (in
emergencies, segregated, and with the husband’s permission), without
shifting the priority of domestic duties.*’

Despite emphasizing a sharp hierarchy, rumaysho.com balances
the husband’s authority with a series of protective and educational
obligations. Husbands are not only required to be the sole
breadwinners, but also as religious guides and patient partners
(mu‘asharah bi-l-ma‘riaf). This narrative creates a complementary but

% Muhammad Abduh Tuasikal, “Pemimpin Wanita Menurut Kaca Mata Islam,”
Rumaysho. Com, April 1, 2010, accessed  January 23, 2025,
https://rumaysho.com/947-pemimpin-wanita-menurut-kaca-mata-islam.heml.
Muhammad Abduh  Tuasikal, “Alasan Wanita Tidak Jadi Pemimpin,”
Rumaysho. Com, April 3, 2010, accessed  January 23, 2025,
hteps://rumaysho.com/949-alasan-wanita-tidak-pantas-jadi-pemimpin.html.

2l Muhammad Abduh Tuasikal, “Ibu Rumah Tangga itu Lebih Repot,”
Rumaysho.Com,  December 8, 2015, accessed January 23, 2025,
hetps://rumaysho.com/12499-ibu-rumah-tangga-itu-lebih-repot-2.heml.
Muhammad Abduh Tuasikal, “Daripada Menuntut Terus Persamaan Gender,”
Rumaysho.Com,  April 23, 2014,  accessed  January 23, 2025,
https://rumaysho.com/7346-daripada-menuntut-terus-persamaan-gender.html.
Muhammad Abduh Tuasikal, “Apakah Istri Wajib Bisa Masak?,” Rumaysho.Com,
September 18, 2014, accessed January 23, 2025, hteps://rumaysho.com/8859-
apakah-istri-wajib-bisa-masak.html. Muhammad Abduh Tuasikal, “Syarac Wanita
Bekerja Dan Berkarir,” Rumaysho. Com, October 15, 2016, accessed January 23,
2025, heeps://rumaysho.com/14618-syarat-wanita-bekerja-dan-berkarir.heml.
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asymmetrical relationship model: husbands as leaders-protectors, and
wives as obedient domestic managers.**
3. Construction of Partnership and Equality in NU Online Narratives

Unlike the two previous sites, NU Online presents progressive
narratives that emphasize the principles of partnership (mushirakah)
and equality (equality) in husband-wife relationships. This site
reconstructs the concept of household leadership not as hierarchical
domination, but as a collaborative managerial function. The article
“Family Law Observer: Men as Family Leaders, Women as Heads of
Houscholds™ emphasizes that, in the Islamic perspective, men and
women occupy equal positions, each serving as a leader in their
respective domains. The purpose of marriage is defined as the
achievement of sakinah, mawaddah, and rahpnah which can only be
realized through synergy, not subordination.

The theological basis of NU Online is the principle of reciprocity
(mubddalah) and contextual interpretation. Quoting Nyai Awanillah
Amva’s view, the marriage contract is interpreted as an ibahah contract
(granting permission to live together), not a tamlik contract (husband’s
ownership of his wife). This concept rejects transactional relationships
and emphasizes that rights and houschold happiness belong to both
parties. This narrative also explicitly rejects all forms of domination that

22 Muhammad Abduh Tuasikal, “Kewajiban Suami (1),” Rumaysho.Com, February
15, 2012, accessed January 24, 2025, https://rumaysho.com/2260-kewajiban-suami-
Lhtml. Muhammad Abduh Tuasikal, “Kewajiban Suami (2),” Rumaysho.Com,
February 17, 2012, accessed January 24, 2025, https://rumaysho.com/2264-
kewajiban-suami-2.html. Muhammad Abduh Tuasikal, “Kewajiban Suami (3),”
Rumaysho.Com,  February 24, 2012, accessed  January 24, 2025,
https://rumaysho.com/2276-kewajiban-suami-3.html. Muhammad Abduh Tuasikal,
“Kewajiban Suami (4),” Rumaysho. Com, March 1, 2012, accessed January 24, 2025,
hetps://rumaysho.com/2290-kewajiban-suami-4.html. Muhammad Abduh Tuasikal,
“Suami Harus Sabar Menghadapi Istri,” Rumaysho. Com, January 26, 2021, accessed
January 24, 2025, https://rumaysho.com/26704-suami-harus-sabar-menghadapi-
istri.html.

» Muhammad Faizin, “Pengamat Hukum Keluarga: Laki-laki Pemimpin Keluarga,
Wanita Kepala Rumah Tangga,” NU Online, accessed January 24, 2025,
hetps://nu.or.id/nasional/pengamat-hukum-keluarga-laki-laki-pemimpin-keluarga-
wanita-kepala-rumah-tangga-uHI5S.
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have the potential to give rise to discrimination or domestic violence
(Kekerasan dalam Rumah Tangga/KDRT), by promoting the principle
of “equal partnership”.*

Regarding the division of domestic roles, NU Online
deconstructs traditional gender stereotypes. Through articles such as
“Domestic Duties Are Not the Nature of Wives”,? the site makes a
clear distinction between biological nature (menstruation, pregnancy,
breastfeeding) and social roles (cooking, washing, and housckeeping).
Housework is categorized as a shared responsibility, not a natural
obligation of wives. Furthermore, by referencing the opinions of the
Shafi‘i, Hanbali, and some Maliki schools of thought, NU Online states
that domestic tasks such as cooking are fundamentally the husband’s
obligation as part of his duty to provide for his family, or at least a
responsibility that should be carried out collectively.?

24 Syifa Arrahmah, “Nyai Awanillah Amva Jelaskan Prinsip Pernikahan dan
Kedudukan  Suami-Istri,”  NU  Online, accessed January 24, 2025,
https://www.nu.or.id/nasional/nyai-awanillah-amva-jelaskan-prinsip-pernikahan-
dan-kedudukan-suami-istri-EIRKQ. Boy Ardiansyah, “Ning Farida Ulfi Jelaskan 4
Hal Penting dalam Membina Rumah Tangga,” NU Online Jatim, accessed January
24, 2025, https://jatim.nu.or.id/metropolis/ning-farida-ulfi-jelaskan-4-hal-penting-
dalam-membina-rumah-tangga-m7Gaz. Abdullah Alawi et al., “Muslimat NU
Jelaskan Relasi Suami Istri di Keluarga,” NU Online, accessed January 24, 2025,
https://www.nu.or.id/nasional/muslimat-nu-jelaskan-relasi-suami-istri-di-keluarga-
[Aw10.

» Mukafi Niam et al., “Tugas Domestik Keluarga Bukan Kodrat Istri,” NU Online,
accessed January 24, 2025, https://www.nu.or.id/nasional/tugas-domestik-keluarga-
bukan-kodrat-istri-uhbBA.

% Syifa Arrahmah et al., “Pentingnya Suami-Istri Berbagi Tugas Domestik dalam
Rumah Tangga,” NU Online, accessed January 24, 2025,
hetps://www.nu.or.id/nasional/pentingnya-suami-istri-berbagi-tugas-domestik-
dalam-rumah-tangga-20jPk. Afina Izzati et al., “Gus Rifqil Jelaskan Hak dan
Kewajiban Suami-Istri, dari Mencuci hingga Memasak,” NU Online, accessed
January 24, 2025, https://www.nu.or.id/nasional/gus-rifqil-jelaskan-hak-dan-
kewajiban-suami-istri-dari-mencuci-hingga-memasak-eSx1M. Ulil Hadrawi et al.,
“Masak dan Mencuci Bukan Kewajiban Istri,” NU Online, accessed January 24,
2025, https://nu.or.id/nikah-keluarga/masak-dan-mencuci-bukan-kewajiban-istri-
pJT2Y.
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Overall, the narrative presented by NU Online offers a moderate
Islamic perspective that is responsive to contemporary gender
dynamics. The website encourages flexibility in roles, with husbands
actively involved in domestic affairs—following the example of the
Prophet Muhammad—and wives given space to participate in the
public sphere when necessary. The relationship model promoted is an
egalitarian partnership built on a foundation of mutual understanding
(asah), mutual love (asih), and distributive justice in houschold
workloads.

The found

rumaysho.com, and NU Online indicates a fragmentation of religious

diversity of narratives on muslim.or.id,
authority in views on gender relations. To map the fundamental
differences between the three platforms, it is necessary to simplify the
variables, which include legal paradigms, concepts of leadership, and
the division of domestic and public roles. The following table presents
a comparative summary of the above research findings.

Table 1. Comparison of Narrative Constructions of Husband

and Wife Positions on Islamic Websites

Comparativ | Muslim.or.id Rumaysho.com NU Online

e Aspects

Legal Conservative - | Conservative - | Moderate -

Paradigm Textualist Textualist Contextual
Based on the | Based on textual | Based on the
literal arguments with an | principles  of
interpretation of | emphasis on | Magasgd  al-
Sharia protecting and | Shariah,
principles and | glorifying domestic | gender justice,
refers  to the | roles. and sociological
understanding reality
of al-Salaf al- (contextual).
S¢lih}

Conceptof | Absolute Hierarchical Partnership

Leadership | Hierarchy Protective

(Qawwdimah Collaborative

)
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Male Male authority as a | managerial
prerogative consequence of | function. Men
based on natural | physical/intellectual | and women are
superiority superiority and the | equal as leaders
(reason/religion | obligation to | in their
). Theological in | provide.  Antithesis | respective
nature and non- | to female leadership. | domains.
negotiable.
Husband- Subordination- | Complementary- Mutuality
Wife Obedience Asymmetrical (Mubidalah)
Relationship
A wife’s | Complementary but | Equal
obedience is a | not equal. Husband | reciprocal
prerequisite  for | leads/protects, wife | relationships.
paradise obeys/serves. Marriage is an
(eschatological). ibahgh
The relationship (partnership)
is one of leader contract, not
and follower. ownership.
Domestic Wife’s Women’s  Field  of | Shared
Role Obligations Worship Responsibility
(Fitrah)
Domestication is | This is not a
The domestic | glorified as noble | woman’s
sphere is the | work. The safest | nature, but
primary domain | place for women (to | rather a social
of women. The | guard their | role. Husbands
involvement of | modesty). are encouraged
husbands is to be actively
considered  to involved
reduce their (referring to
authority figh mazhab).
(minority).
Access to Restrictive Restrictivel Condition | Inclusivel Flexibl
Public Space al e
Secondary and
strictly Permitted only in | Open to
conditional emergencies or | women to work

40 Journal of Digital Sharia and Contemporary Legal




Digital Battlegrounds of Islamic Family Law: Contesting Patriarchal
Hierarchy and Egalitarian Partnership on Indonesian Online Platforms

(husband’s segregated and lead, as
permission, environments. long as they
hijab, no | Rejects female public | uphold the
ikbtilar}. leadership. principle of
Priority remains public interest.
at home.

Based on the table above, there is a sharp dichotomy between the
narratives constructed by Salafi-affiliated websites (Muslim.or.id and
Rumaysho.com) and websites representing traditional-moderate Islam
(NU Online).

First, the hegemony of the textual paradigm vs. the contextual
paradigm. The websites Muslim.or.id and Rumaysho.com show
consistency in maintaining a textualist paradigm. Their narratives tend
to “freeze” the interpretation of verses (such as QS. al-Nisa: 34) and
hadiths into their literal meanings, without considering shifts in
modern society’s social structure. In this view, the patriarchal structure
is considered a final (given) divine order. In contrast, NU Online uses
a more fluid hermeneutical approach, distinguishing between
normative texts and sociological contexts. This allows NU Online to
deconstruct old understandings—such as the obligation of wives to
cook—into shared responsibilities or even the obligations of husbands,
demonstrating the adaptability of Islamic law to the times.

Second, the Ideologization of Women’s Domestication. There
are differences in strategy regarding the placement of women in the
domestic sphere. Muslim.or.id and rumaysho.com engage in the
“sacralization of domestication,” in which the role of the housewife is
not merely a social function but is positioned as a marker of piety and
the key to salvation in the afterlife. This rhetoric is effective in
dampening aspirations for gender equality by framing them as a threat
to faith or nature. On the other hand, NU Online desacralizes the
public-domestic role, viewing it as a rational agreement between
spouses for the common good, rather than as a rigid theological
doctrine.

Third, Implications for Family Resilience. The hierarchical
relationship model offered by Muslim.or.id and Rumaysho.com offers
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stability through single obedience, but risks perpetuating power
imbalances that are prone to abuse of authority by husbands.
Meanwhile, the partnership model (mubidalah) offered by NU Online
offers greater justice and relational satisfaction through dialogue, but
requires greater emotional and intellectual maturity from both parties
to manage role negotiations.

Opverall, these findings confirm that Islamic websites in Indonesia
are not merely neutral providers of information, but active agents that
reproduce and contest gender values. The dominance of conservative
narratives on popular websites indicates that the biggest challenge in
promoting gender justice in Indonesia lies not only in culture, but in
theological interpretations that are massively disseminated in the digital
space.

Narrative Analysis of the Position of Husbands and Wives on
Islamic Websites

This section examines the discourse construction regarding
leadership (gawwdimah) and the division of domestic and public roles
on the three websites studied. The analysis focuses on patterns of
diction and ideological framing that have implications for
strengthening or weakening the patriarchal structure within the family
institution.
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Figure 1. Word Cloud of Leadership in the Household
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The word cloud visualization in Figure 1 represents the frequency
of keywords that dominate the discourse on leadership. The visual
dominance of the words “male” (lzki-laki), ‘husband’ (suami), and
“leader” (pemimpin) indicates that male subjects are the center of
gravity in the narrative of family leadership. These words are closely
intertwined with the terms “responsibility,” “rights,” and “sharia,”
which confirm that the construction of leadership is not only
sociological but also strongly rooted in theological legitimacy (“Allah,”

» «

“ayat,” “hadith”). Interestingly, the significant appearance of the words
“wife” and “woman,” alongside the terms “traditional” and “gender,”
implies a dialectic between the normative role of women and
contemporary gender discourse, opening up space to evaluate the
potential for discrimination.

Specifically, muslim.or.id constructs the husband’s leadership as
a hierarchical-authoritative theological mandate. Referring to QS. al-
Nisa’: 34, husband’s leadership is interpreted as a logical consequence
of financial responsibility and natural superiority. In this framework,
wives are positioned as subordinates who are “led,” with obedience as a
parameter of piety. This narrative, although claimed to be aimed at
creating a sakinah family,” has the potential to perpetuate a patriarchal
structure that places women in a vulnerable and economically
dependent position, as criticized by Hamzani in his analysis of the
Compilation of Islamic Law.?® However, this site frames this inequality
as “sharia wisdom” to reject accusations of discrimination, a view that

77 Zulkifli Reza Fahmi, “Pembagian Peran Suami Dan Istri Dalam Membangun
Rumah Tangga Sakinah Menurut Syekh Nawawi Al-Bantani,” Qanun: Jurnal Hukum
Keluarga Islam 1 (May 2020): 1-20.

%8 Tasril Tasril, “Analisis Pengaruh Patriarki Dalam Perspekdif Islam Pada Media
Tiktok @grangerzmn” (undergraduate, [AIN, 2024),
hteps://repository.iainpare.ac.id/id/eprine/7218/.  Achmad ~ Irwan ~ Hamzani,
“Pembagian Peran Suami Isteri Dalam Keluarga Islam Indonesia (Analisis Gender
Terhadap Inpres No. 1 Tahun 1991 Tentang Kompilasi Hukum Islam),”
SOSEKHUM 6, no. 9 (2010): 9, hteps://e-

journal.upstegal.ac.id/index.php/Sosekhum/article/view/67.
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is contested by gender perspectives that emphasize individual
capabilities beyond gender.”

In line with this, rumaysho.com reinforces male superiority
through protective yet restrictive narratives. Husbandly leadership is
portrayed as an absolute right, while the role of the wife is reduced to
total obedience and domestication. Eschatological rhetoric such as “a
wife’s obedience is the key to heaven” and the stigmatization of women
as ‘weak’ or “aurat” serve as social control mechanisms that limit
women’s access to public spaces. This narrative effectively discriminates
against women by negating their potential socio-economic
contributions, which have been proven to be beneficial to family
welfare.*

In contrast to these two sites, NU Online offers an egalitarian
alternative narrative. Family leadership is reinterpreted as a
collaborative managerial function, rather than gender domination. The
terms “equal partners” and “heads of households” (equal partners)
deconstruct the traditional hierarchy. This narrative is supported by a
reinterpretation of religious texts and the example set by the Prophet
Muhammad in domestic affairs, which emphasizes that the relationship
between husband and wife must be built on the principles of al-musiwa
(equality) and mu'dsharah bi-l-ma‘rif (good relations), free from
intimidation or subordination.?!

¥ Bani Syarif Maulana, “Kepemimpinan Dalam Keluarga: Perspektif Figh Dan
Analisis Gender,” Musdawa Jurnal Studi Gender Dan Islam 3, no. 1 (March 2004): 1,
https://doi.org/10.14421/musawa.2004.31.27-43.

3% Indah Saputri, Askari Zakariah, and Novita Novita, “Kedudukan Perempuan dan
Kesetaraan Gender dalam Pandangan Islam,” Jurnal Intelek Insan Cendikia 1, no. 7
(September 6, 2024): 2620-2629. Hadi, “Conservative Muslim on the Screen.”

3 Muhammad Royhan and Sukiati Sukiati, “Kemitraan Suami Istri Perspektif
Hukum Keluarga Islam dan Implementasinya pada Anggota Jama’ah Tabligh Medan
Amplas,” UNES Law Review 6, no. 1 (September 2023): 1,
https://doi.org/10.31933/unesrev.v6i1.1003. Nyi Wulan, “Kesetaraan Gender Pada
Hubungan Pasutri Perspektif Mubadalah,” Jurnal Pendidikan Dan Konseling (JPDK)
4, no. 5 (September 2022): 298697, hutps://doi.org/10.31004/jpdk.v4i5.7061.
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Figure 2. Word Cloud on the Division of Roles in the Household

In Figure 2, the word cloud highlights the keywords “husband,”
“wife,” “household,” “role,” and “duty.” The high frequency of the
word “obedient” associated with ‘wife’ and “Muslim woman” confirms
the finding that the discourse on role division places heavy emphasis on
women’s domestic obligations.

On Muslim.or.id and Rumaysho.com, the division of roles is
dichotomized: husbands in the public sphere (providing for the
family/leadership) and wives in the domestic sphere (childcare/service).
The domestic role of the wife is glorified as “noble work” and “fitrah”
(natural disposition), a discursive strategy to maintain the traditional
gender status quo. This view tends to ignore the socio-economic
realities of modern families and limits women’s self-actualization.??

In contrast, NU Online promotes role flexibility. The narrative
that “housework is a shared responsibility” and the rejection of the
stereotype that “cooking is the wife’s duty” mark a paradigm shift from
sex-role differentiation to shared responsibility. This approach is
relevant to the modern family model (the dual-earner family) and aligns

32 Indah Saputri, Askari Zakariah, and Novita Novita, “Kedudukan Perempuan dan
Kesetaraan Gender dalam Pandangan Islam,” Jurnal Intelek Insan Cendikia 1, no. 7
(September 6, 2024): 2620-2629.
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with the principle of gender justice, which views husbands and wives as
equal partners who complement each other.*

Overall, this narrative analysis shows an ideological battle in
Indonesia’s Islamic digital space. Salafi-affiliated websites (muslim.or.id
and rumaysho.com) tend to defend patriarchal orthodoxy through
textualism, while NU Online secks to reform public understanding
towards more democratic and humanistic family relations. NU
Online’s transformation of discourse is an important indicator of the
progressiveness of Islamic family law, which is responsive to the
demands of the times without losing its theological roots.

The Dominance of Conservative Paradigms and the Contest of
Moderate Discourse on Islamic Websites

Discourse on leadership structures and the division of domestic
and public roles in Indonesian Islamic families reflects a fierce battle
between conservative and moderate paradigms. An analysis of the three
websites (muslim.or.id, rumaysho.com, and NU Online) reveals
significant ideological polarization in the construction of husband-wife
relations, both in terms of figh (Islamic jurisprudence) and its relevance
to positive law in Indonesia.

The website Muslim.or.id represents a conservative-textualist
paradigm that views male leadership as an absolute theological
mandate. The narrative emphasizes a rigid hierarchy in which the
husband is the sole accountable authority, while the wife is positioned
in a domestic role. This interpretation resonates strongly with
traditional classical figh—such as the thinking of Nawawi al-Bantani
in his book Ugid al-Lujjayn—which tends to demand absolute

obedience from wives.’* In the context of positive law, this narrative

% Anisa Cantika et al., “Konsep Kerja Sama Dalam Rumah Tangga Dual-Earner
Family Menurut Hadis Rasulullah Saw,” Rayah Al-Islam 8, no. 4 (November 2024):
4, https://doi.org/10.37274/rais.v8i4.1180. Suara ’Aisyiyah, “Prinsip al-Musawa
dalam  Pernikahan,” Majalah  Suara  ’Aisyiyah, October 18, 2020,
https://suaraaisyiyah.id/prinsip-al-musawa-dalam-pernikahan/.

3 Forum Kajian Kitab Kuning (FK3), Wajah Baru Relasi Suami-Istri: Telaah Kitab
‘Uqud al-Lujjayn (Yogyakarta: LKiS. 2001).
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reduces the spirit of mutuality enshrined in the Compilation of Islamic
Law (Kompilasi Hukum Islam/KHI). Although Article 79 paragraph 1
of the KHI refers to the husband as the head of the family, the KHI
also emphasizes shared responsibility. However, muslim.or.id tends to
obscure the aspect of “shared responsibility” and instead highlights the
unilateral authority of the husband.?

In line with this, rumaysho.com shows a more explicit dominance
of conservatism by legitimizing the leadership of husbands based on
their financial capabilities (nafkah). This website sacralizes domestic
roles through eschatological rhetoric, in which “being comfortable at
home” and “obedience to husbands” are used as the main parameters
of piety for Muslim women. This narrative is in line with the book
‘Ugid al-Lujjayn, which emphasizes the obligations of wives over their
rights.*® When viewed from a state law perspective, the narrative of
rumaysho.com is contrary to the egalitarian spirit of Law No. 23 of 2004
concerning the Elimination of Domestic Violence (Penghapusan
Kekerasan dalam Rumah Tanggal PKDRT Law). The excessive
emphasis on hierarchy and obedience on this website has the potential
to ignore the principles of equality and anti-discrimination promoted
by Article 6 paragraph 1 of the PKDRT Law, as well as negating the
flexibility of roles made possible by KHI.?

As an antithesis to the two previous sites, NU Online articulates
a moderate paradigm that emphasizes the principles of partnership
(musharakah) and equality. This site deconstructs the concept of
dominant leadership into collaborative leadership, where husbands and
wives have equal positions as leaders in their respective domains. This

narrative explicitly rejects rigid gender roles, asserting that domestic

3 Republik Indonesia, Instruksi Presiden Republik Indonesia Nomor 1 Tahun 1991
tentang Penyebarluasan Kompilasi Hukum Islam (Jakarta, 1991).

% Muhammad Nawawi al-Bantani, Syarh Uqud al-Lujjayn fi Bayan Huquq al-
Zawjayn (Surabaya: al-Hidayah, n.d.). Kusmana Kusmana, “The Qur'an, Woman,
and Nationalism in Indonesia: Ulama Perempuan's Moral Movement”, Aljami ub:
Journal of  Islamic Studies 57, no. 1 (2019): 83-116.
hetps://doi.org/10.14421/2jis.2019.571.83-116.

%7 Law of the Republic of Indonesia Number 23 of 2004.
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work is not the nature of women, but rather a shared responsibility that
can be exchanged.

Theologically, the views of NU Online are in line with
contemporary figh trends promoted by scholars such as Yusuf al-
Qaradawi, Quraish Shihab, and Faqihuddin Abdul Kodir, who
emphasize the principles of justice and mubdidalah (reciprocity).’® In
the context of positive law, this narrative shows high compatibility with
state regulations. The emphasis on cooperation and anti-domination is
highly relevant to the spirit of the PKDRT Law to prevent gender-
based violence. In addition, the flexible interpretation of domestic roles
offered by NU Online is a progressive implementation of Article 80
paragraph 4 of the KHI, which places husband-wife relations in a more
humanistic and contextual framework in line with the demands of the
times.

These findings indicate that despite moderation efforts by NU
Online, the digital landscape of Islam in Indonesia is still dominated
by conservative narratives perpetuated by popular websites such as
muslim.or.id and rumaysho.com. These conservative narratives tend to
maintain the status quo of patriarchy by using classical religious and
figh arguments, which are often not in line with the progressive spirit
of positive family law in Indonesia. In contrast, NU Online fills the void
with alternative narratives that bridge religious texts with the context
of gender justice and state law.

Legal Challenges to Islamic Family Law: The Hegemony of Digital
Conservatism and Its Legal Implications

The dominance of conservative paradigms in Indonesia’s Islamic
website landscape poses structural challenges to the development of fair
Islamic family law. The narratives that develop in the digital space tend
to uphold traditional orthodoxy, positioning the husband as the sole

38 Faqihuddin Abdul Kodir, Qira'ah Mubadalah: Tafsir Progresif untuk Keadilan
Gender dalam Islam (Yogyakarta: IRCiSoD, 2019). M. Quraish Shihab, Perempuan:
Dari Cinta sampai Seks, dari Nikah Mut'ah sampai Nikah Sunnah, dari Bias Lama
sampai Bias Baru (Jakarta: Lentera Hati, 2005). Yusuf al-Qaradawi, Figh al-Usrah wa
Qadbaya al-Mar 'ah (Cairo: Dar al-Shurig, 2019).
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authority and the wife as a subordinate who must obey. These views are
disseminated massively through fatwas and religious content based on
a literal-scripturalist  reading of religious arguments, while
marginalizing moderate perspectives that promote the principles of
reciprocity and partnership.

This phenomenon is reinforced by findings from the Center for
Islamic and Community Studies (Pusat Pengkajian Islam dan
Masyarakat/PPIM) at UIN Syarif Hidayatullah Jakarta, which indicate
that religious narratives on social media are dominated by conservative
ideas intertwined with identity politics.*” As instruments for shaping
public opinion, Islamic websites not only function as providers of
information but also play a role in perpetuating patriarchal social
constructs. As a result, the discourse on gender equality, which actually
has theological roots in the Quran, is often distorted by misogynistic
hadith narratives and gender bias that are reproduced without critical
dialogue.”

The implications of this digital discourse hegemony seep into
Indonesia’s legal policy. The battle between conservative ideology and
global discourse (human rights, gender, and pluralism) continues to
color the dynamics of family law legislation. When conservative
ideology dominates the public sphere, legal products and judicial
practices tend to be biased. Empirical reality shows that legal practices
in society—such as early marriage and polygamy—as well as the
decisions of judges in religious courts often refer to classical figh, which
is not favorable to women, even though positive law and customary law
are also sources of reference.*!

The negotiation of gender identity in the political-legal arena is
clearly evident in the case of the Family Resilience Bill (Rancangan

% Tim Halimatusa'diyah, “Beragama di Dunia Maya: Media Sosial dan Pandangan
Keagamaan di Indonesia,” PPIM UIN Jakarta 1, no. 1 (2020).

“ Luciana Anggreani, “Konstruksi Sosial Terhadap Perempuan Dalam Hukum
Keluarga Islam (Analisis Gender),” As-Turost: Journal of Islamic Studies 6, no. 2
(2019): 2, hteps://doi.org/10.52491/at.v6i2.47.

1 Arifki Budia Warman, “Dinamika Perkembangan Hukum Keluarga Islam di
Indonesia,” IJTIHAD 35, no. 2 (2019): 2,
hetps://journals.fasya.uinib.org/index.php/ijiihad/article/view/ 14.
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Undang-undang Ketahanan Keluarga/RUU KK). This bill represents
an attempt to institutionalize conservative religious interpretations into
public law, which has the effect of codifying rigid gender roles and

marginalizing progressive interpretations. In this context, the state does
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