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Abstract: Digital platforms have become pivotal in shaping religious legal
discourse. This study examines the construction of legal humanism in the
digital fatwas of Buya Yahya regarding LGBT issues on YouTube. Analyzing
fourteen videos from Al-Bahjah TV, the research employs a magqdsid al-
shariah framework, specifically focusing on hifz al-nafs (protection of life).
The analysis reveals that while Buya Yahya views LGBT as a curable illness,
he vehemently rejects social exclusion. Instead, he advocates for a
compassionate approach, emphasizing healing, family preservation, and
inclusive embracement over condemnation. This stance prioritizes humanity,
acting as a counter-narrative to rigid conservative religious views often found
online. This study concludes that Buya Yahya effectively utilizes digital media
to mainstream legal humanism, transforming public perception by presenting
an Islamic jurisprudence that safeguards human dignity. These findings
highlight the potential of digital fatwas in fostering a more humane and
moderate religious atmosphere in Indonesia.
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Introduction

The advent of digital media has fundamentally restructured the
formation of public legal paradigms, blurring the traditional boundaries
between established law and social perception. By transcending spatial and
temporal boundaries, digital platforms enable legal “truth” to be contested
and negotiated in real-time. As Sanders notes, this dynamic significantly
influences how international law—and by extension, religious law—is
developed and shaped." While this digital disruption can foster responsive
humanitarian discourse, it also risks propagating rigid, textualist
interpretations that ignore social context.” Within the Islamic sphere, this
phenomenon is manifest in the proliferation of online fatwas. These digital
rulings, often disseminated through social media Q&A sessions and live
streams, challenge the authority of traditional institutions such as the Majelis
Ulama Indonesia (MUI) and actively reshape the socio-political beliefs and
norms of the Muslim public.’

In this contested digital space, the status of Lesbian, Gay, Bisexual, and
Transgender (LGBT) individuals has emerged as a focal point of legal and
theological debate. The discourse is polarized: while some actors utilize digital
platforms to champion LGBT rights as human rights, others reinforce strict
religious prohibitions. Scholarly attention on this tension has been extensive.
Sereshkeh and Mahmoudi highlight the ethical prohibition of LGBT acts in
Islamic law despite human rights advocacy, while Khuluq argues for a
harmonization of Sharia and human rights to create a humanistic paradigm.’

! Barrie Sander, “International Law in the Age of Digital Media: Reflections on History, the
Neoliberal Communication Sphere, and Race,” London Review of International Law 10, no. 2
(2022): 297, https://doi.org/10.1093/Iril/Irac009.

% S. Whyte, “Are Fatwas Dispensable? Examining the Contemporary Relevance and Authority
of Fatwas in Australia,” Oxford Journal of Law and Religion 11, nos. 2-3 (2023): 314-42,
Scopus, https://doi.org/10.1093/0jlr/rwac015.

®S. Adel and M. Numan, “Online Fatwas in Pakistan Using Social Networking Platforms,”
Ulumuna 27, no. 1 (2023): 201-26, Scopus, https://doi.org/10.20414/ujis.v27i1.689. S. Adel
and M. Numan, “Online Fatwas in Pakistan Using Social Networking Platforms,” Ulumuna
27, no. 1 (2023): 201-26, Scopus, https://doi.org/10.20414/ujis.v27i1.689.

4 Mohadeseh Ghavami Pour Sereshkeh and Amirreza Mahmoudi, “Challenges to the LGBTQ
Community within the Framework of Islamic Law and Human Rights,” /nternational Studies
Journal (1S]) 20, no. 4 (2024): 111-33, hetps://doi.org/10.22034/isj.2024.406271.2038.

> Muhammad Khus nul Khuluq, 7he Harmonised Shari'ah and Human Rights on Lesbian, Gay,
Bisexual and Transgender (LGBT), 13, no. 1 (2020): 1-23.
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Conversely, others maintain that human rights must be subjugated to Sharia,’
through minority voices like Jahangir and Latif attempt to ground same-sex
unions in alternative scriptural interpretations.”

Despite the breadth of this literature, a notable gap remains regarding
how traditional religious figures utilize digital media to construct
compassionate narratives for marginalized groups. Existing studies on digital
preaching, such as those by Hayat and Nurlaelawati, largely critique the
gender bias and conservatism of popular figures like Mamah Dedeh.® On the
other hand, research by Hooman, Hatchel, and Rodriguez focuses on how
LGBT individuals themselves create “counter-publics” or face discrimination
within digital ecosystems.” Little attention has been paid to established muftis
who, rather than issuing blanket condemnations, use the digital sphere to
articulate a theology of embrace and development for LGBT individuals.

This article addresses this gap by examining the digital fatwas of Buya
Yahya, a prominent Indonesian scholar and the central figure of Al-Bahjah
TV. Unlike many contemporary “celebrity clerics,” Buya Yahya possesses
strong traditional credentials yet aggressively utilizes YouTube to engage with

¢ Muhammad Umar, “Islamic Law Perspective on LGBT Behavior (Lesbian, Gay, Bisexual and
Transgender),”  International  Journal of  Southeast Asia 2, no. 2 (2021),
https://doi.org/10.47783/journijsa.v2i2.302.

7 Junaid Jahangir and Hussein Abdullatif, “Same-Sex Unions in Islam,” Theology & Sexuality
24, no. 3 (2018): 157-73, hups://doi.org/10.1080/13558358.2018.1439685. Ulfa
Ramadhani Nasution, “Menerima Pernikahan Sesama Jenis dalam Islam: Telaah Pemikiran
Jahangir dan Abdullatif,” AFAbwal: Jurnal Hukum Keluarga Islam 13, no. 2 (2020): 2,
https://doi.org/10.14421/ahwal.2020.13201.

# Muhammad Jihadul Hayat, “Preaching Islamic Legal Rules on Screen: Conservatism on
Islamic Family Law in Digital-Based Dakwah Program Mamah Dan Aa Beraksi,” Al-jami’ah:
Journal of Lslamic Studies 60, no. 2 (2022): 42766,
https://doi.org/10.14421/ajis.2022.602.427-466. Euis Nurlaelawati, “Muslim Female
Authorities in Indonesia: Conservatism and Legal Notion of Women Preachers on Familial
Issues,” in The New Santri: Challanges to Traditional Religious Authority in Indonesia, ed.
Norsharil Saat and Najib Burhani (ISEAS Publishing, 2020).

? Niloofar Hooman, “Examining the Iranian LGBTQ Counterpublics on Instagram,” in
LGBTQ Digital Cultures: A Global Perspective, ed. Paromita Pain (Routledge, 2022). Tyler J.
Hatchel et al.,, “The Digital Development of LGBTQ Youth: Identity, Sexuality, and
Intimacy,” in Identity, Sexuality, and Relationships among Emerging Adults in the Digital Age
(IGI Global, 2017), https://doi.org/10.4018/978-1-5225-1856-3.ch005; Tyler Hatchel et al.,
“Chapter 15 - LGBTQ Youth and Digital Media: Online Risks,” in Child and Adolescent
Online Risk Exposure, ed. Michelle F. Wright and Lawrence B. Schiamberg (Academic Press,
2021), https://doi.org/10.1016/B978-0-12-817499-9.00015-6.  Julian A. Rodriguez,
“LGBTQ Incorporated: YouTube and the Management of Diversity,” Journal of Homosexuality
70, no. 9 (2023): 1807-28, https://doi.org/10.1080/00918369.2022.2042664.
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modern societal issues. His channel serves as a critical case study for
understanding how fatwas can function transformatively within Islamic legal
discourses.'’ By analyzing his responses to questions regarding LGBT issues,
this research investigates whether his legal reasoning reinforces exclusionary
practices or constructs a new narrative of rahmah (mercy) that aligns with
universal humanitarian values.

Consequently, this article argues that Buya Yahya’s digital fatwas
represent a significant reconstruction of the maqdsid al-shari‘ah (objectives of
Islamic law) regarding LGBT individuals. Utilizing a content analysis of his
YouTube broadcasts and applying the theory of contemporary maqdsid, the
study demonstrates a shift in legal reasoning from a paradigm of
“humanitarian protection”—which often implies isolation—to a paradigm of
“humanitarian development.” This approach aligns with Jasser Auda’s system
approach to magqasid, which emphasizes the preservation of human dignity
and social systems over rigid textualism."" Ultimately, this research aims to
position Buya Yahya’s narrative within the global discourse, proposing a
model in which public law paradigms concerning LGBT individuals shift
from condemnation toward spiritual and social integration.

Public Responses to LGBT in the Indonesian Context

Currently, in Indonesia, LGBT is a frequently discussed issue due to
the proliferation of promotions, advertisements, and expressions of
viewpoints regarding LGBT. This is undoubtedly influenced by globalization
and trends from liberal countries that endorse LGBT. LGBT behavior in
Indonesia is considered taboo; Indonesian society still adheres closely to
moral, ethical, and religious teachings, so such deviant behavior cannot be
accepted outright. This is evident from independent surveys conducted
domestically and internationally, which indicate that approximately 3% of
the total population in Indonesia identifies as LGBT."

In Indonesia, the LGBT community is divided into two groups. Firstly,
some individuals perceive LGBT people as having a mental disorder or a
deviation of sexual orientation inherent to the individual, caused by biological

19 Omer Awass, Fatwa and the Making and Renewal of Islamic Law: From the Classical Period to
the Present (Cambridge University Press, 2023), 253.

! Jasser Auda, Magdisid Al-Shariah as Philosophy of Islamic Law: A Systems Approach (The
International Institute of Islamic Thought, 2008), 4-6.

12 Destashya Wisna Diraya Putri, “LGBT Dalam Kajian Hak Asasi Manusia Di Indonesia,”
Tkatan Penulis Mabasiswa Hukum Indonesia Law Journal 2, no. 1 (2022): 91, 1,
hetps://doi.org/10.15294/ipmhi.v2i1.53739.
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and sociological factors, and potentially transmissible to others. Individuals
experiencing LGBT as a disorder may exhibit two attitudes: either they
conceal it, or they express it in hopes of receiving assistance from others to
return to a normal state. The second group comprises individuals who choose
LGBT for specific visions, missions, and movements. This group is the subject
of legal debate regarding its legitimacy."

Various studies have been conducted on the different responses of
Indonesian society towards the LGBT community. The Ministry of Women’s
Empowerment and Child Protection, in collaboration with the Center for
Health Research at the University of Indonesia, conducted research on
society’s response to LGBT. The research found that the majority of society
does not accept LGBT individuals, with one of the responses being ostracism
or attempts to distance themselves from LGBT individuals. For most people,
LGBT people are considered a sinful act and a disease that needs to be cured
to prevent its spread. Some members of society, while they may not accept
the existence of LGBT individuals, can still maintain an attitude of non-
discrimination, especially those with a better understanding of LGBT issues.'
Additionally, there have been studies indicating that the highest level of
societal response to statements regarding the existence of LGBT, which
advocates for respect, resulted in 49% strongly disagreeing and 39.4%
disagreeing. The remaining respondents were only minimally in agreement or
strongly in agreement.”” These findings closely align with the results of
research conducted by tirto.id, which utilized an online survey with 1,005
respondents in Indonesia. The survey revealed that the highest percentage, at
55.72%, strongly agreed that LGBT is a wrongful act. In comparison,
48.66% strongly agreed that LGBT individuals require healthcare treatment,
and 39.3% strongly disagreed that the government should protect the rights
of LGBT individuals.' In addition to widespread societal rejection, some

13 Rustam DKA Harahap, “LGBT Di Indonesia: Perspektif Hukum Islam, HAM, Psikologi
dan  Pendekatan  Maglahah,”  AlAbkam 26, no. 2 (2016): 226, 2,
https://doi.org/10.21580/ahkam.2016.26.2.991.

14 “Pandangan  Masyarakac ~ Terhadap ~LGBT,” accessed May 2, 2024,
https://www.kemenpppa.go.id/page/view/ MTAwNg==.

15 Novia Zulfa Hanum et al., “Analisis Sikap Masyarakat Terhadap Lesbian, Gay, Biseks,
Transgender (LGBT) Di Kota X Sumatera Barat,” Jurnal Riser Hesti Medan Akper Kesdam /BB
Medan 7, no. 2 (2022): 172., 2, hteps://doi.org/10.34008/jurhesti.v7i2.289.

1 Irma Garnesia, “Pandangan Terhadap LGBT: Masih Soal Penyakit Sosial dan Agama,”
tirto.id, June 29, 2019, https://tirto.id/pandangan-terhadap-lgbt-masih-soal-penyakit-sosial-
dan-agama-edju.

VOLUME 1, ISSUE 1 2026 5



Mukhammad Nur Hadi

other communities demonstrate acceptance of the presence of LGBT
individuals in residential and occupational environments as long as it does not
cause disturbance or turmoil within society."”

Society’s response to LGBT individuals is evident not only in the real
world through its everyday attitudes toward them but also in the virtual world
through reactions or comments that appear in any content related to LGBT
issues. With the advancement of technology and the digital age allowing for
rapid dissemination of news and access to all things, the LGBT community
can utilize these platforms to express their identities.'® Podcasts featuring
LGBT speakers, content depicting same-sex couples, and various other topics
have garnered numerous comments from Indonesian netizens. Among these
are the comments that surfaced during the Deddy Corbuzier podcast on
YouTube, which invited Jeje and Nino (an LGBT couple) to discuss LGBT
relationships. Three main types of comments were found: those
predominantly opposing or unsupportive, those supportive, and those neutral
to LGBT communities.” Additionally, Twitter serves as a social media
platform where discussions on LGBT issues abound. The majority of the
language used often exhibits opposition or a lack of support towards the
LGBT community, with words of mockery and even many inhumane choices
of words in referring to LGBT individuals.”

The existence of the LGBT community is increasingly prominent and
confident in expressing itself, even making every effort to ensure society
accepts them. This will naturally lead to society gradually accepting their
presence as their numbers grow. However, there are clear concerns within
society about receiving them, as people fear that LGBT individuals will
influence their family environment by adopting a same-sex lifestyle. This is

17 Meity Marhaba et al., “Jarak Sosial Masyarakat Dengan Kelompok Lesbian Gay Biseksual
Dan Trangender (LGBT) Desa Salilama Kecamatan Mananggu Kabupaten Boalemo Provinsi
Gotontalo,” Jurnal Timiah Society 1, no. 1 (2021): 11., 1,
https://ejournal.unsrat.ac.id/v3/index.php/jurnalilmiahsociety/article/view/36121.

¥ Dewi Winu Wulan et al., “Fungsi Media Online di Komunitas LGBT (Analisis Wacana
Berita Pada Media Online Suara Kita),” Konmeksi 1, no. 1 (2017): 1,
https://doi.org/10.24912/kn.v1i1.1391.

1 NIM: 17105040060 Rana Sukma Nur ‘Aeni, “Eksistensi LGBT dan Respon Masyarakat
Beragama di Indonesia dalam Podcast Deddy Corbuzier” (Skripsi, UIN Sunan Kalijaga
Yogyakarta, 2021), 118., https://digilib.uin-suka.ac.id/id/eprint/46517/.

20 Syilfi Farhati and Rana Akbari Fitriawan, “Analisis Wacana Kritis Opini Publik Tentang
Lgbt Dalam Autobase Twitter @tubirfess,” eProceedings of Management 9, no. 2 (2022): 2,
https://openlibrarypublications.telkomuniversity.ac.id/index.php/management/article/view/ 1
7769.
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evidenced by the previously mentioned responses from society, where many
view LGBT people as a contagious disease requiring medical or psychological
treatment for a cure. Therefore, it is understandable if most of society rejects
the presence of LGBT individuals, as there are perceived negative impacts of
this deviation, especially if it becomes widespread. Considering the majority
of Indonesia’s population adheres to Islam, this will further increase negative
responses and views towards LGBT, as in Islam, LGBT is regarded as deviant
behavior because, naturally, men are paired with women, not with the same
sex. Many Islamic community organizations also issue fatwas regarding
LGBT, such as MUI, which states that legitimate sexual relationships are
between legally married men and women. Hence, LGBT, as a deviation from
sexual orientation, is judged as forbidden and can be punishable.”

Profile of Al-Bahjah TV and Buya Yahya

Buya Yahya is a title for the scholar born in Blitar on August 10, 1973,
with the full name of Yahya Zainul Ma’arif. He resides with his family near
the Da’'wah Development Institute (LPD), Al-Bahjah, Sendang Village,
Sumber District, Cirebon Regency, West Java.” Buya Yahya received his
primary and lower secondary education in Blitar. Additionally, he pursued
religious education at the Islamic boarding school (Madrasah Diniyah) led by
KH. Imron Mahbub, Blitar. After completing his primary education, Buya
Yahya continued his studies at a pesantren (Islamic boarding school) in
Bangil, Pasuruan, East Java, Darullughah Wadda’wah, under the guidance of
Al Habib Hasan bin Ahmad Baharun from 1988 to 1993.

After serving as a teacher at the Darullughah Wadda’wah pesantren,
Buya Yahya pursued further education at Al-Ahgaff University, completing it
in 2005. His journey to Yemen was based on the command of his teacher, Al
Murobbi Al Habib Hasan bin Ahmad Baharun. During his studies in Yemen,
Buya Yahya studied Figh under several muftis of Hadramaut, including
Sheikh Fadhol Bafadhol, Sheikh Muhammad Al Khotib, Sheikh Muhammad
Baudhon, Habib Ali Masyur Bin Hafidz, and Habib Salim Asy-Syathiri. In
other sciences, such as Hadith and the study of Hadith, Buya Yahya learned
from various experts, including Sheikh Muhammad Al-Hafid Assyingqithi,
Sheikh Muhammad Amin Assyinggqiti, and Sheikh Abdullah Walad Aslam
Assyinggqiti, all of whom follow the Maliki school of thought, as well as Dr.

21 “MUI - Majelis Ulama Indonesia - MUI - Majelis Ulama Indonesia,” accessed May 2, 2024,
https://mui.or.id/baca/fatwa/lesbian-gay-sodomi-dan-pencabulan.
22 “Profile,” Buya Yahya, accessed May 1, 2024, https://buyayahya.org/profile.
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Mahmud Assulaimani from Egypt. For Arabic language studies, Buya Yahya
studied under Sheikh Muhammad Alhafid Assyinggiti. During his education,
Buya Yahya also taught for five years at the Faculty of Education and Islamic
Studies in Yemen, specifically to female students, and at the Arabic Language
Education Center of Al-Ahgaff University.” Buya Yahya then furthered his
education by pursuing his Ph.D. at the American University for Human
Sciences in California, United States. He has been appointed an Honorary
Professor in Islamic Law at Sultan Agung Islamic University in Semarang,
Central Java.”

Buya Yahya’s arrival in Cirebon was part of fulfilling a task assigned to
him by his teacher, the Rector of Al-Ahgaff University, Professor Doctor Al
Habib Abdullah bin Muhammad Baharun. This task was solely to lead a
preparatory pesantren for students before they went to study at Al-Ahgaff
University in Yemen, without permission to engage in missionary activities in
the community. His journey of missionary work began with small steps and
without coercion, starting in 2006. Buya Yahya’s missionary efforts began
with small mosques and now encompass numerous study groups (majlis
taklim) he opened in various locations. Buya Yahya also conveyed his message
through Salma 101 FM radio then.

After his missionary work became widely known among the Muslim
community, many requests came from parents to entrust their children to
Buya Yahya’s care. The acceptance of students was not done directly but based
on the capacity of the living space and through istikhirah (a process of seeking
guidance through prayer). Eventually, Buya Yahya's residence became
crowded with students, prompting the search for a more spacious location,
which led to the establishment of Al-Bahjah Islamic Boarding School. The
name Al-Bahjah, meaning “light” or “radiance,” was chosen by Buya Yahya
with the hope that, philosophically, the Da’'wah Development Institute
(LPD) Al-Bahjah could become an illuminating light for the followers of the
Prophet Muhammad. The missionary work through radio, which Buya Yahya
had been doing previously, progressed with the establishment of Radio-Qu
FM studio, which falls under the jurisdiction of LPD Al-Bahjah. In June
2008, the construction of the boarding school began and was officially

% Profil  Buya Yahya — STAI AlBahjah, n.d., accessed May 1, 2024,
https://staialbahjah.ac.id/profil-pimpinan/.
24 Muhammad Ronaydi and Muhamad Zen, “Personal Branding Manajemen Dakwah Gus
baha dan Buya yahya,” Matlamar Minda 3, no. 1 (July 4, 2023): 9,
https://doi.org/10.56633/jdki.v3il.551.
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inaugurated in 2010 by Al-Habib Abdullah bin Muhammad Baharun from
Yemen.”

In line with the advancements of the times, Buya Yahya’s missionary
media has expanded beyond radio. Al-Bahjah TV is an online channel serving
as one of Buya Yahya’s missionary platforms. Al-Bahjah TV is accessible
through its YouTube channel, which is the same name, offering content on
Islamic teachings directly presented by Buya Yahya and aimed at all audiences.
The presence of Al-Bahjah TV is expected to realize the vision of LPD Al-
Bahjah, which is to “create a noble-minded society based on the Qur’an and
the Sunnah.”*

® uuluue <

AL-BAHJAH ; O \
R IR

Al- Bahjah TV o

@albahjah-tv - 6,02 jt sut

. e -

T oua

«

1l ..selengkapnya

Figure 1: Homepage of the Al-Bahjah TV Official Channel

Nowadays, the al-Bahjah TV channel has amassed 5.56 million
subscribers. With its decade-long existence, the number of Islamic preaching
videos has reached 15 thousand, covering various themes. Considering the
abundance of uploaded videos, the management has consequently created
themed playlists often filled with excerpts from lectures by Buya Yahya on
similar topics. Herein lies where researchers find assistance in discovering
Buya Yahya’s arguments regarding the existence of LGBT individuals within
both global and Indonesian contexts.

Buya Yahya’s Fatwa Against the LGBT Community: Portraying Digital
Fatwa

YouTube offers convenience in disseminating religious messages,
which can influence viewers’ characteristics and behaviors. The content

5 “Sejarah Berdirinya Yayasan Al-Bahjah,” Yayasan Al-Bahjab, n.d., accessed May 1, 2024,
https://albahjah.or.id/sejarah-berdirinya-yayasan-al-bahjah/.

26 Siti Aisyah and Umaimah Wahid, Perubaban Paradigma Dakwab: Perspektif Ekonomi Politik
Media, 1 (2), 2020, 4571 (February 2020): 56, https://doi.org/10.15408/jsj.v2.

VOLUME 1, ISSUE 1 2026 9



Mukhammad Nur Hadi

delivered by religious preachers has the potential to strengthen moral and
ethical values and enhance legal and religious awareness. However, given its
wide-ranging impact, it is important to ensure that the content is accurate and
not misleading.

No | Titles Duration | Viewers
1 How to Heal LGBT? 8:51 126.155
2 | Addressing the LGBT Phenomenon 33:12 35.832
3 | Teacher Ngaji is Famous for Being Good 6:00 11.657
But LGBT

4 Public Figures Choose to Convert Because 5:29 10.249
of LGBT

5 LGBT (Renting a Womb) in Buya Yahya’s 6:29 10.087
Affection

6 | The LGBT perpetrator is, even though it’s 7:08 34.876
repentant, is it right?

7 | Legal Work in LGBT Support Companies 5:23 6.236

8 | Should a Boycott of LGBT Supporters? 8:07 22.006

9 | Dealing With Husbands Who Like the 8:12 33.038
Same Sex

10 | Married But Unable to Get Out of LGBT 7:32 19.361
Trap

11 | How to Advise Same-Sex Friends 5:15 12.866

12 | Having an LGBT Husband, How to Cure 8:17 4.881
Him?

13 | LGBT Sufferers Invited to Discussion by 5:51 43.104
Buya Yahya

14 | Bodies of LGBT Supporters: Obligatory 10:33 2.606
Prayers?

This section outlines Buya Yahya’s responses to questions about LGBT
from the congregation in video excerpts uploaded to the Al-Bahjah TV
YouTube channel. Here, Buya Yahya assumes the position of a mufti, while
the congregation acts as mustafti. By tracking the LGBT video playlist,
researchers gathered 14 videos that were used as research objects.

From various questions and answers by Buya Yahya, the researchers
categorized his arguments into several issues. The first issue is evaluating
LGBT as a mental and physical illness that should be curable. The second
issue is treating LGBT people with compassion. These two issues will be

10 JOURNAL OF DIGITAL SHARIA AND CONTEMPORARY LEGAL
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narrated based on the collected video data, enabling a comprehensive
framework of Buya Yahya’s views on LGBT.

Firstly, Buya Yahya regards LGBT as an illness that can be cured, even
though in this context, LGBT is seen as a dreadful disease.”” LGBT is

1”® and physical illness.” Furthermore, according to

considered both a menta
him, LGBT can be contagious, and young people are vulnerable victims who
are easily exposed to the LGBT virus.”*® For Buya Yahya, this illness can still
be cured through effort and prayer.”’ Buya Yahya emphasizes that the
persistence of this illness is not due to the individual themselves but rather
because of the environment that supports them to become this way,”” making
it profoundly ingrained and difficult to cure.”

Secondly, Buya Yahya believes that individuals involved in LGBT
activities should still be treated with kindness. This is achieved by continuing
to spread love and compassion?’4 and embracing them, not isolating them or
even condemning them,” even if those afflicted with this illness are educated
persons, such as Quranic teachers.*® Showing love and compassion to them is
akin to safeguarding our descendants.” Allowing them to be LGBT will
significantly impact how our future generations navigate life.”® This means
that advocating for the love of LGBT individuals is the best step to protecting

the quality of life for our descendants and is a manifestation of preserving the

7 Cara  Menyembubkan =~ LGBT -  Buya  Yahya  Menjawab, 2018,
hetps:/[www.youtube.com/watch?v=9YLOVURRVvO.

28 “Perlukah ~ Boikot  Pendukung ~ LGBT?”  Buya Yahya — Menjawab
Https://Youtu. Be/ UdjRevbBac8?si=BI5-r_Zc0cQQulMD., 2021,
hteps://youtu.be/UdjRevbBac8?si=BI5-r_Zc0cQQuIMD.

2 “Menghadapi Suami Yang Menyukai Sesama Jenis,” Buya Yahya Menjawab., 2022,
https://youtu.be/fRGV8BX29-A?si=xI-fZzGaaYwxsXul.

39 Penderita LGBT Diajak Diskusi Oleh Buya Yahya, Buya Yahya Menjawab, (Al-Bahjah TV,
2018), https://www.youtube.com/watch?v=T5iyVs9IgRjc&t=114s.

3V “Menghadapi Suami Yang Menyukai Sesama Jenis,” Buya Yahya Menjawab.

32“Sudah Menikah Tapi Masib Belum Bisa Keluar Dari Jerat LGBT,” Buya Yahya Menjawab.,
2021, https://youtu.be/OBuHO4NNnwM?si=tPcN2hd_z0OkcDrEN.

3 “Cara Menasehati Teman Penyuka Sesama Jenis,” Buya Yahya Menjawab., 2021,
https://youtu.be/sn0GK3fvxRM?si=q9_NHbqBKZFz7xuA.

3 Menyikapi ~ Fenomena  LGBT -  Buya  Yahya  Menjawab, 2016,
hteps://www.youtube.com/watch?v=nhCOXRBI5XI.

35 Menyikapi Fenomena LGBT - Buya Yahya Menjawab.

3 Oknum Guru Ngaji Terkenal Baik Tapi Ternyata LGBT - Buya Yahya Menjawab, 2020,
hteps://www.youtube.com/watch?v=nhCOXRBI5XI.

37 Penderita LGBT Diajak Diskusi Oleh Buya Yahya, Buya Yahya Menjawab,.

38 Cara Menyembubkan LGBT - Buya Yahya Menjawab.
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soul (hifz al-nafs) and offspring (hifz al-nasl). On the other hand, Buya Yahya
also firmly commands boycotting products that explicitly support LGBT as a
form of protection for future generations.”

Buya Yahya views LGBT individuals as those who have slipped away,
far from God’s help, and are undergoing a test from God. Therefore, as
Muslims, everyone should aid and assist in their healing. Condemning them
is wrong because God is truly testing them. What should be done is to pray
for them to return to the right path and not to judge their condition.” For
Buya Yahya, although Islam strongly condemns LGBT and violates its legal
norms, Islam still guarantees that a person can return to their innate
disposition. Furthermore, Buya Yahya sees that they truly do not want to be
like that deep down.*! Therefore, Buya Yahya recommends that they should
still be embraced, in line with the Prophet’s hadith that giving glad tidings is
better chosen so that they do not escape and flee from the teachings of Islam.*

In the context of family, if one of the spouses suffers from this illness,
LGBT, Buya Yahya advises against divorce, whether it’s the husband or the
wife who is afflicted. The wife should continue to care for and guide him with
patience and love. Even if a wife knows that her husband has this illness and
doesn’t fully trust him, she is still encouraged to try to mend the relationship
with patience and prayer. In such a situation, a wife is given the choice to
either continue supporting her husband in his struggle against his illness or to
choose divorce, as it is her right. However, it is recommended that the
husband be guided and supported to return to the right path. Furthermore,
the wife should also endeavor to explain his mistakes to him so that he
becomes aware and willing to return to his natural disposition. Buya Yahya
realizes that it’s not easy, as restoring the husband to a normal state requires a
process, and the spouse must be aware of that.”®

Buya Yahya also denies the statement that the repentance of LGBT
individuals is not accepted, as questioned by the congregation. He emphasizes
that LGBT individuals should not lose hope of repentance because the door

39 “Pelaku LGBT Itu Najis Walaupun Sudab Bertaubat, Benarkah?,” Buya Yahya Menjawab.,
2021, https://youtu.be/FZmmgYxQjDg?si=LNXenj-T4A]dxzM8.

OLGBT (Menyewa Rahim) Dalam Kasih Sayang Buya,” Buya Yahya Menjawab, 2018,
https://youtu.be/cOAFpWwzAho?si=DUITnt_CnqDP7Hn4.

1 Publik Figur Memilih Pindah Agama Karena LGBT | Buya Yahya Menjawab, 2021,
https://www.youtube.com/watch?v=P1NkTw9sF-c.

42 Publik Figur Memilih Pindah Agama Karena LGBT | Buya Yahya Menjawab.

B “Mempunyai Suami LGBT, Bagaimana Cara Menyembuhkannya,” Buya Yahya Menjawab.,
2021, https://youtu.be/j1A9pSHE T Tc?si=UfQAO_eEyOxqMHG_.
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to repentance is always open for those who want to draw closer to God. The
threat of repentance not being accepted only occurs when LGBT individuals
do not repent immediately and sincerely.* Even supporters of LGBT are not
categorically deemed apostates or unbelievers as long as they do not explicitly
declare their support or if we do not know it directly ourselves. For Buya
Yahya, there is a possibility that they may have slipped up in their speech
regarding this matter.” It is because the door to repentance will remain open
as long as they still believe in Allah.%

Mainstreaming Legal Humanism toward LGBT in the Digital Sphere: A
Magqasid Perspective

Prioritizing religion over humanity is a rigid and extreme step. This is
because all behaviors that seem contrary to religion will be immediately
blamed, potentially giving rise to a frightening and threatening image of
religion. As a result, many people hesitate to practice religion and prefer to
create their own more humane norms that support them.

Ali al-Jufri strongly rejects the above view by writing a/-Insaniyah qabl
al-Tadayyun (prioritizing humanity before religiosity). This is evident in the
core discussion, which cited the Prophet’s hadith about prioritizing
humankind in the early era of Islam. This hadith recounts a conversation
between a man and the Prophet at the time of the Prophet’s first mission. He
asked about three things. He asked, “Who are you?” The Prophet replied, “I
am the Messenger of Allah (God’s messenger).” He asked again, “Who sent
you?” The Prophet replied, “Allah, the Almighty God.” Finally, he asked,
“Why were you sent?” The Prophet replied, “I was sent to maintain family
ties (silat al-arhim), stop bloodshed (hign al-dima’), secure travel routes
(ta’'min al-sabil), destroy idols, and invite people to worship Allah.” This
answer led the man to embrace Islam.?

From the above hadith narration, Ali al-Jufri takes the first three points
conveyed by the Prophet when answering the man. These three things are
mentioned before discussing monotheism: silat al-arbim, hign al-dima’, and
ta’min al-sabil. Silat al-arhim manifests the value of family relations, which is
also associated with societal security when extrapolated in a broader context.

4 “Pelaku LGBT Itu Najis Walaupun Sudah Bertaubat, Benarkah?,” Buya Yahya Menjawab.

¥ Cara Menyembubkan LGBT - Buya Yahya Menjawab.

4 “Pelaku LGBT Itu Najis Walaupun Sudab Bertaubat, Benarkah?,” Buya Yahya Menjawab.

47 “Ali Zain al-’Abidin ibn Abd al-Rahman al-Juftiy, Al-Insaniypah Qabl al-Tadayyun (Dar al-
Faqih, 2015), 201-2.
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Hign al-dima’is interpreted as efforts to safeguard and guarantee human life.
Ta’min al-sabil aims to protect public safety in a wider context, including the
state.”® This demonstrates that the Prophet prioritized humanitarian missions
over religious ones from the outset of his mission.

Building upon this, Buya Yahya’s approach to various questions about
the LGBT community is primarily driven by a humanitarian paradigm. Buya
Yahya repeatedly, in several of his lectures, when asked about how to behave
towards LGBT individuals, always responds by prioritizing humanity. Phrases
like “love them, embrace them, and pray for them to return to the right path”
exemplify Buya Yahya’s compassionate ways, similar to those in marital
relations. He does not advocate for ending the marriage because one’s partner
is LGBT. Instead, he advocates for maintaining the marriage while helping
the LGBT partner to heal. This proves that Buya Yahya wants close people to
engage in healing them, not distancing themselves from them. Furthermore,
Buya Yahya endeavors to encourage the public to avoid conservative and rigid
figh arguments. Instead, he proposes a new figh framework with his
humanistic standards.

In this position, Buya Yahya has already demonstrated how the three
central values introduced by the Prophet, as mentioned above, are manifested
in his arguments. Embracing the LGBT community is a way to ensure that
their humanity remains well-preserved and to humanize them. This approach
can also be interpreted as a means to avoid bloodshed, which in this case
entails avoiding discriminatory practices that tend to act physically and harm
them, thereby threatening their rights as citizens and members of the religious
community, who deserve compassion.

The abundance of humanitarian narratives about the LGBT
community on the Al-Bahjah TV channel has a profoundly positive impact.
This is because the videos titled “LGBT” are small excerpts from the long
lectures regularly held at the Pesantren (Islamic boarding school) of Buya
Yahya in Cirebon. When surfing YouTube, this method significantly helps
people understand how to respond to the LGBT community.

Regarding this, it is challenging to envision the contemporary world
without the pervasive presence of social media, which permeates numerous
virtual and real-life contexts and environments.”’ In this context, YouTube,
as a social media platform, plays a significant role in shaping new perspectives

8 al-Jufriy, Al-Insaniyyah Qabl al-Tadayyun, 203.
% Gary R Bunt, Hashtag Islam: How Cyber-Islamic Environments Are Transforming Religious
Authority (The University of Carolina Press, 2018), 19.
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of the Muslim community regarding legal actions or lifestyle choices,
including how they treat LGBT individuals. This is because YouTube remains
one of Indonesian society’s most popular and frequently accessed media
platforms.®® This data proves that public opinion about LGBT issues can
quickly shift from extreme views to more humane ones. Especially considering
the substantial number of subscribers, reaching 5.5 million, and video viewers
numbering in the hundreds of thousands, there is a significant likelihood that
this humanistic narrative has a considerable impact in shifting public legal
paradigms from inhumane to humane. However, further research is needed
on this matter. At the very least, this evidence demonstrates the importance
of religious figures advocating humanism towards the LGBT community on
social media.

As Foucault argues, knowledge production through YouTube or other
social media platforms can control the movements of specific groups or
societies at this juncture. This control over ideas can transcend spatial and
temporal boundaries; thus, as part of internet entities, YouTube has become
a game-changer in every context.”’ With this foundation, Al-Bahjah TV has
produced new knowledge in the digital world about how LGBT individuals
are treated. This discourse production also indirectly challenges non-
humanistic narratives advocated by other groups.

The efforts undertaken by the al-Bahjah TV team, udilizing the
influence of Buya Yahya, should be positioned as a counter-narrative to
conservative or even extreme religious narratives regarding LGBT issues.
Especially considering the socio-anthropological characteristics of Indonesian
Muslim society, which cannot detach itself from the norms of religion,
culture, and society, Buya Yahya’s arguments are readily accepted. This is not
only because he argues from a religious perspective but also due to his
scholarly authority, which solidifies the convictions of many to quote and
disseminate his opinions. This influence extends beyond cultural and non-
cultural realms, even manifesting in creating engaging social media content
that aligns with his arguments, as seen with some influencers. Song and
Rogers asserted that the involvement of law influencers on social media
platforms such as TikTok and YouTube expands the narrative of justice to

* Tim detik]Jabar, “YouTube Masih Jadi Medsos Paling Banyak Dibuka di Indonesia,”
detikjabar, accessed May 7, 2024, https://www.detik.com/jabar/berita/d-6724677/youtube-
masih-jadi-medsos-paling-banyak-dibuka-di-indonesia.

5! Bunt, Hashtag Islam: How Cyber-Islamic Environments Are Transforming Religious Authority,
17.
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the public while demonstrating how legal professionals present themselves in
new forms in the digital world, capable of capturing public attention and
creating new educational spaces about the law.”* This is also what Buya Yahya
and the Al-Bahjah TV team are doing,.

Considering the trend of using social media as the primary source of
quick information and the media influencing the public and their legal acts
in the digital era,’ leveraging YouTube is a savvy way to accelerate humanistic
narratives toward marginalized and discriminated groups like the LGBT
community. Buya Yahya and the Al-Bahjah TV team’s actions are a smart
response to this phenomenon. This is because this approach is considered
quite relevant to the current habits of society, which prefer accessing
information by watching videos rather than reading books.>® This finding
resonates with Cavalieri’s observation of the strategic intelligence employed
by Stowe in educating about divorce through YouTube, utilizing her
experience as a lawyer.”® Stowe, Buya Yahya, and their respective teams are
examples of legal educators and creators of legal knowledge whose positions
and roles deserve recognition. Hence, the methods they employ to generate
knowledge and the knowledge they produce are pivotal in shaping public
discourse and understanding. Even this step can be regarded as a way to
control how humanist legal practices in society, the real world, are projected
into the LGBT community. In other words, as a social media platform,
YouTube acts as a law enforcement supervisor.>®

The findings of this study demonstrate that Buya Yahya, in his fatwas
concerning LGBT issues, places a stronger emphasis on humanitarian values.
This aligns closely with the principle of bifz al-nafs (protection of life), one of
the fundamental objectives of Islamic law (magqdsid al-sharia). Buya Yahya
views LGBT individuals as members of society who should be embraced

52 Tony Song and Justine Rogers, “Lawfluencers: Legal Professionalism on Tiktok and
Youtube,” SSRN Scholarly Paper no. 4470377, Rochester, NY, May 1, 2023,
hteps://papers.ssrn.com/abstract=4470377.

53 Ria Safitri et al., “Edukasi Hukum Melalui Media Sosial Bagi Generasi Z,” Jurnal Citizenship
Virtues 2, no. 2 (2022): 381., 2, hteps://doi.org/10.37640/jev.v2i2.1517.

54 Nala Prasasta Jati et al., “Pengaruh Sosial Media Youtube Terhadap Perilaku Literasi Siswa
SMA Hutama,” Linimasa: Jurnal Ilmu Komunikasi 5, no. 1 (2022): 68., 1,
https://doi.org/10.23969/linimasa.v5i1.4689.

55 Silvia Cavalieri, “Broadcasting Legal Discourse: The Popularization of Family Law through
YouTube,” in Popularization and Knowledge Mediation in the Law, ed. Claire Kramsch et al.
(Lit Verlag GmbH & Co. KG Wien, 2018), 251-66.

56 Tika Andarasni Parwitasari et al., “Kesadaran Hukum dan Etika dalam Menggunakan Media
Sosial,” Jurnal Gema Keadilan Vol. 9, no. No. 1 (2022).
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rather than marginalized. He advocates for a human-centered approach rather
than a rigid, doctrinal response that tends to be judgmental and exclusionary.
Rather than prohibiting or severing ties with LGBT individuals, his
perspective affirms that they are human beings whose rights to life and dignity
must be respected. In this regard, the principle of hifz al-nafs becomes central
to his argumentation.

At the same time, Buya Yahya also upholds the protection of religion
(hifzg al-din). This is reflected in his portrayal of Islam as a compassionate and
protective faith. Through religiously grounded arguments, he discourages
others from condemning LGBT individuals harshly, emphasizing the
importance of keeping them within the fold of faith and close to God’s
guidance. For Buya Yahya, safeguarding religion involves presenting Islam as
an inclusive and nurturing tradition, rather than one that alienates
marginalized groups. His approach ensures that Islam is perceived as a religion
that upholds and champions human dignity.

This approach demonstrates the applicability of Jasser Auda’s magisid-
based framework. Auda asserts that the concept of protection within the
maqasid framework should not be limited to safeguarding individuals in a
narrow sense but should extend to the development of a broader humanitarian
paradigm, reflecting universal values.”” In this light, a magisid-oriented
perspective provides a more inclusive framework, particularly for minority,
vulnerable, and marginalized groups. Auda transformed the meaning of
maqdsid from a tendency to safeguard meaning to the meaning of
development.”® Thus, Buya Yahya interpreted protection in Islamic law from
the individual into universal protection.

The humanitarian protection articulated by Buya Yahya through his
various fatwas on YouTube has contributed to the construction of a
humanitarian paradigm within the digital sphere. These messages are capable
of spreading rapidly through social media and have the potential to challenge
dominant, non-protective narratives concerning LGBT individuals. The
urgency of Buya Yahya’s fatwas lies in their transformative potential: they seek
to reshape public perceptions of LGBT issues in online Muslim communities
through more humanistic legal arguments.

57 Jasser Auda, Magasid Al-Shariah as Philosophy of Islamic Law, 5.

5% Muhammad Igbal Juliansyahzen and Ocktoberrinsyah, “The Contemporary Maqasid Sharia
Perspective on Sexual Violence Provisions in the Indonesian Law Number 12 Year 2022,” A/~
Manahij:  Jurnal  Kajian Hukbum Islam 16, no. 2 (2022): 273,
https://doi.org/10.24090/mnh.v16i2.7018.
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However, this transformation of public discourse is not easy. It requires
the construction of alternative narratives by other actors who share the same
humanitarian vision. The more such human-centered arguments are
disseminated on social media, the stronger the discourse of humanitarian
protection for minority groups becomes. This is particularly crucial in the
context of Islamic legal discourse, where the battle of narratives continues to
evolve in tandem with emerging digital platforms. These platforms serve as
new arenas for spreading religiously grounded humanitarian values in the
digital age.

These findings clarify Awa’s conclusions regarding the function of
fatwas, affirming that fatwas serve as a vital instrument for embedding ethical
norms across all aspects of Muslim life and thereby preserving their sanctity.”
In this context, Buya Yahya’s consistent emphasis in various fatwas aims to
correct ethical perspectives on LGBT groups, ensuring that Muslim life
remains aligned with both universal humanitarian ethics and religious moral
norms.

Concluding Remarks

This article concludes that Buya Yahya is one of the religious figures
promoting a narrative of legal humanism through the media. This narrative
gained strength when al-Bahjah TV facilitated its dissemination by creating a
digital channel on YouTube. The widespread dissemination of this narrative
on social media has brought about a counter-discourse of conservatism
regarding how to treat LGBT individuals in the Indonesian context. The role
of Buya Yahya and the media team at al-Bahjah TV has challenged non-
humanistic narratives toward the LGBT community. This condition is crucial
in shaping humanistic spaces in the digital world. This also supports the spirit
of the humanistic legal narrative, which is also one of the state’s commitments
in creating a humanistic society. The more this narrative develops and
influences the digital world, the stronger the state’s efforts to strengthen the
humanistic narrative. This is because the dissemination of humanistic law in
the digital world is faster and has a broader impact on the public.

% Omer Awass, “Fatwa, Discursivity, and the Art of Ethical Embedding,” Journal of the
American Academy of Religion 87, no. 3 (2019): 765-90, https://doi.org/10.1093/jaarel/1fz031.
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